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Reading Schedule: Cultural Appropriation, White 
Blindness, and Epistemic Injustice 

  
Instructor: Jacob Stump • Contact: jacob.stump@mail.utoronto.ca 

Class: TTh 3-4:30pm, AH #107 • Office hours: TBA, or by appointment, in JHB #433 
 
1  Jan. 4  Opening.  
 
2  Jan. 9  Popular discourse against cultural appropriation. What are the  
  arguments made by non-philosophers, and particularly in public discourse,  
  for the conclusion that cultural appropriation, in certain forms, is wrong?  
    [appropriation from black culture] 
     (a) Kareem Abdul-Jabbar, “Cornrows and Cultural  
     Appropriation” in Time 
     (b) Dodai Stewart, “On Miley Cyrus, Ratchet Culture and  
     Accessorizing with Black People” on Jezebel 
     (c) Jesse Williams, BET Awards acceptance speech 
     (d) Brittney Cooper, “Iggy Azalea’s post-racial mess:  
     America’s oldest race tale, remixed” in Salon 
     (f) Sierra Mannie, “Dear White Gays: Stop Stealing Black  
     Female Culture” in Time 
    [appropriation from queer culture] 
     (a) On “yas, “shade,” et al.— see Blackboard document 
     (b) Luna Malbroux, “How appropriating slang can be  
     problematic: Yaaaass queen, even for you!” 
    [appropriation from native culture] 
     (a) Anna Holmes, “Feathers and Fashion: Native  
     American is in Style” on Jezebel  
     (b) Adrienne K, “But Why Can’t I Wear a Hipster  
     Headdress?” on Native Appropriations 
     (c) Julia, “the critical fashion lover’s (basic) guide to  
     cultural appropriation” on à l'allure garçonnière 
     (d) Jessica Yee, “Feminist Intersection: On  
     hipsters/hippies and Native culture” on Social  
     Commentary 
     (e) Kevin R. Blackistone, “Washington football fans are  
     as guilty of cultural appropriation as Rachel Dolezal”  
     in The Washington Post 
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    [appropriation from Hindu culture] 
     (a) Meher Ahmad, “Why Selena Gomez's Bindi Is Not  
     Okay” on Jezebel 
    [in general] 
     (a) #mycultureisnotatrend on Twitter 
     (b) Thea Lim, “Some Basic Racist Ideas and some  
     Rebuttals, & Why We Exist” on Racialicious 
 
3 Jan. 11 Popular discourse ambivalent about or in favour of cultural  
  appropriation. What are the arguments made by non-philosophers,  
  and particularly in public discourse, for the conclusion that  
  cultural appropriation, at least in certain forms, is permissible and  
  even beneficial?  
    (a) Preeti Varathan, “Please don’t tell your kids they can’t dress  
    as Moana this Halloween” on Quartz  
    (b) Jeremy Lin, “So… About My Hair” in Player’s Tribune 
    (c) Chuck Culpepper, “Florida State’s unusual bond with the  
    Seminole Tribe” in The Washington Post 
    (d) Jake Flanagin, “What Rugby Can Teach America About  
    Honoring Indigenous Culture” in The Atlantic 
    (e) Conor Friedersdorf, “The Food Fight at Oberlin College” and  

“Oberlin Students and Alumni Reflect on Activism at the College” 
in The Atlantic 
(f) Rich Juzwiak, “Go Ahead and Throw All the Shade You Want, 
Straight People” on Gawker 
(g) Parul Sehgal, “Is Cultural Appropriation Always Wrong?” in  

    The New York Times Magazine 
    (h) Yo Zushi, “In defence of cultural appropriation” in New  
    Statesman  
 
4 Jan. 16 Is cultural appropriation racist? We want to know whether cultural  
  appropriation is wrong, and, if so, why. One first thought is that  
  cultural appropriation is racist. Is it?   
    Lawrence Blum, “Racism: What It Is and What It Isn’t” 
 
5 Jan. 18 Cultural appropriation and aesthetics. Before examining the potential  
  moral wrongness of cultural appropriation, we consider whether  
  culturally appropriated works of art are always aesthetic failures.  
    James Young, “What is Cultural Appropriation?” [excerpt] 
    James Young, “The Aesthetics of Cultural Appropriation” 
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6 Jan. 23 Cultural appropriation as theft. To culturally appropriate is to take  
  something from a culture to which one does not belong. It may be, then,  
  that what is morally wrong about cultural appropriation is that it counts  
  as a form of stealing. Is that correct?  
    James Young, “Cultural Appropriation as Theft” 
 
7 Jan. 25 Cultural appropriation as assault. Perhaps what is wrong about  
  cultural appropriation is that it harms the members of a culture or  
  the culture itself. In this class, we consider that claim.  
    James Young, “Cultural Appropriation as Assault” 
   
8 Jan. 30 Profound offence and cultural appropriation. Regardless of whether  
  cultural appropriation counts as stealing or does in fact do harm, it  
  certainly offends people. Does that make it morally wrong?  
    James Young, “Profound Offence and Cultural  
    Appropriation” & “Conclusion” 
    Robin Barrow, “On the duty of not taking offence” [excerpts] 
    Graham Haydon, “On the duty of educating respect”  
    [excerpts] 
 
9 Feb. 1 The value of culture. We saw that one way cultural appropriation can  
  be morally wrong is if it harms a culture. One might be skeptical,  
  though, that harming a culture, or even destroying it, is all that  
  serious. What is the value of a culture anyway? In this class, we  
  consider answers to that question.  
    Jonathan Lear, “What Is a Crisis of Intelligibility?”  
    Charles Taylor, “The Politics of Recognition” [excerpts] 
 
10  Feb. 6 The cosmopolitan alternative. Taking cultural appropriation seriously  
  may seem to prohibit us from living a certain sort of life, namely a  
  cosmopolitan life, on which we borrow from cultures at will. How  
  should we weigh its value against the value of staying within one’s  
  own culture?  
    Jeremy Waldron, “Minority Cultures and the Cosmopolitan  
    Alternative” 
 
11 Feb. 8 Cultural appropriation as oppression. Part of what seems missing  
  from our consideration of cultural appropriation so far is an  
  explanation of why, in cases where a member of a dominant culture  
  takes something from a non-dominant culture, the action seems  
  wrong, whereas in the opposite case (a member of a non-dominant  
  culture taking something from a dominant culture) it does not. What  
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  explains this asymmetry? In this class, we begin to consider cultural  
  appropriation as a form of oppression.  

 Eric Hatala Matthes, “Cultural Appropriation Without Cultural 
Essentialism?” 

 
12 Feb. 13 Oppression. In the last class, we saw that the most serious cases of  
  cultural appropriation are cases where it functions to oppress a  
  marginalized group. Oppression, however, is a large and difficult  
  topic. In this class, we work towards clarifying it.  
    Marilyn Frye, “Oppression” 
    Sally Haslanger, “Oppressions: Racial and Other” 
 
13 Feb. 15 Privilege. By this point, we have seen that the worst cases of cultural 

appropriation involve a person with privilege taking something from a 
marginalized culture. But privilege, like oppression, is a large and difficult 
topic, one that we try to clarify in this class.  

  Alison Bailey, “Privilege: Expanding on Marilyn Frye’s 
‘Oppression’” 

  Peggy McIntosh, “White Privilege and Male Privilege” 
     
14 Feb. 27 TBA. 
 
15 Mar. 1 White ignorance. One interesting detail about cultural appropriation is  
  that, to some people, it cannot help but be noticed, and it seems obviously  
  wrong; while, to others, it is rarely noticed, and when considered it seems  
  clearly not wrong. What explains this? It is a step forward to observe that  
  those who rarely notice it and think it unproblematic are typically people  
  with privilege. As it happens, there is a thread of philosophical thought that  
  seeks to explain why holding privilege would tend to coincide with ignorance,  
  especially about social matters. In this class, we consider that topic. 
    Charles Mills, “White Ignorance” [excerpts] 
    Barbara Applebaum, “White Ignorance and Denials of  
    Complicity” [excerpts] 
 
16 Mar. 6 Epistemic injustice #1. We noted previously that cultural appropriation  
  can be morally wrong if it contributes to oppression. There are many  
  ways of “contributing to oppression,” however. One of the more subtle  
  and pervasive—and thus one of the more important—is by, in some sense,  
  silencing the voices of members of marginalized groups. In this class, we  
  begin considering that sort of action.    

   Miranda Fricker, “Testimonial Injustice” 
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17 Mar. 8 Epistemic injustice #2. We continue to examine oppression by way of  
  silencing, considering how stereotypes—including those propagated by  
  certain instances of cultural appropriation—can silence.  

   Miranda Fricker, “Prejudice in the Credibility Economy” 
 
18 Mar. 13 Peer review. See syllabus.  
 
19 Mar. 15 Time to revise papers. No class.   
 
20 Mar. 20 Epistemic injustice #3. In this class, we examine a second type of  
  epistemic injustice—not testimonial injustice, as before, but rather  
  hermeneutical injustice: the injustice of having your social experience  
  unable to be understood because of prejudice on the part of your  
  listener.  

   Miranda Fricker, “Hermeneutical Injustice” 
 
21 Mar. 22 Maintaining ignorance. We have now identified a pernicious form of  
  ignorance, one underdiscussed and often unnoticed. One of its  
  features is that it is hard to dispel. In this class, we consider why.   
    Elizabeth Spelman, “Managing Ignorance” 
    Alison Bailey, “‘White Talk’ as a Barrier to Understanding  
    the Problem with Whiteness” 
 
22 Mar. 27 Curing ignorance #1. For the rest of the term, we consider possible  
  cures to the ignorance that, in no small part, leads to cultural appropriation  
  and epistemic injustice.    
    Karen Frost-Arnold, “Social Media, Trust, and the  
    Epistemology of Prejudice” 
     
23 Mar. 29 Curing ignorance #2.  
    Maria Lugones, “Playfulness, ‘World-Travelling,’ and Loving  
    Perception” 
    Uma Narayan, “Working Together Across Difference”  
    [excerpts] 
 
24 April 3 Curing ignorance #3.  
    George Yancy, “Whiteness as Ambush and the  
    Transformative Power of Vigilance” 
 


